Global Journal of Arts Humanity and Social Sciences
ISSN: 2583-2034

GLOBAL SCIENTIFIC AND ACADENIC RESEARCH

‘:“E } SA R PUBLISHERS

Global Journal of Arts Humanity and Social Sciences
ISSN: 2583-2034 G
Abbreviated key title: Glob.J.Arts.Humanit.Soc.Sci AS
" 7 Frequency: Monthly "
Published By GSAR Publishers
Journal Homepage Link: https://gsarpublishers.com/journal-gjahss-home/
Volume -5 | Issue -4 \ April 2025 Total pages 375-378 DOI: 10.5281/zenodo.15250709

ACCESS

OPEN

GLOBALIZATION AND RELIGION IN NIGERIA
By
ISHAKU ZAMANI phD?, Yunusa Jacob Bulas®

'Sa’adu Zungur University Bauchi State
“Department of Religious Studies Federal University Wukari, Taraba State

Abstract

E | E Globalization which is the most current ideology in contemporary world is already a global village,
The coming together of the entire world does not only cover the economics, political, social and
cultural realm but also the religious spheres of life with its attendant benefits, challenges and
prospects. Hence this paper sets out to examine the challenges of globalization on religion in
E Nigeria. The study relied on secondary data drawn from an array of published and unpublished
materials relevant to the study. These include books, journals, magazines, conference paper,
Article HiStOI’V newspapers and the internet. The results of findings revealed that the culture of globalization which
Received: 05- 04- 2025  seeks to dominate the world through its super high-tech multi-national corporations represented in
Accepted: 17- 04- 2025 the first world has affected the religious terrain so much so that religions have become competitors
Published: 19- 04- 2025 in Nigeria with each attempting to dominate the other for popularity and show of power. The paper
Corresponding author concludes that the erosion of human values, onslaught of materialism and spread of fantastic
ISHAKU ZAMANI entertainment among others are the threats for every religious traditions; while religions cannot be
phD completely insulated from the influence of globalisation along with some of its seeming negative
consequences, religions can provide alternative vision that will lay the basic foundations in relating
to the global village. The study recommends that Christians and Muslims in Nigeria must rise to the
challenge of global concerns which include among others; war, world security, poverty, ecological

problems, corruption, and human rights abuse and so on.
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has further shrunk the globe as man’s technological advances

Introduction continue. (Field 1991) and as has been rightly noted:

The twentieth century will be remembered as a century in which

the world witnessed tremendous human achievements. From the
“’simplest” to the “’complex’’ discoveries and inventions in the
fields of space technology to medicine, man seems to have
provided explanations to all fields of human experience: in politics,
economics, arts, communication, and even religion. Today, the
world is caught within the fascinating advances which have
elevated man to almost a “’Creator’’ of his own world.

These advances have the sure consequences of affecting man as he
battles to redefine his role in the world amidst the orthodox beliefs
(faiths) which also seek new understanding, explanation, and
meaning. This phenomenon first referred to by Marshall McCluhan
as globalisation which has reduced man’s world to a global village

In our increasingly shrinking world, both in terms of human
mobility and faster communications, multi-faith issues are no
longer the concerns of the few but are becoming matters of utmost
concern, whether secular or religious, to prepare the next
generation toward citizenship. (Current Dialogue, 2000)

Religion as a Global Phenomenon

Religion is a global phenomenon that has a complex relationship
with politics, culture and society. It is a source of values that can
promote tolerance and understanding. Moreover, religion as a
social and cultural force plays a significant role in shaping
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That religion has become a global phenomenon is not controverted.
Sawahatu corroborates this rightly when he notes that,
“globalization is a reality in religious life’’, and that
“’encountering other faiths is a way into globalization. (Sawahata,
1999) it is also true that religious and their frontiers have been
enormously influenced by global trends. Some of these frontiers
are being redefined from the typical traditional ones. For example,
Muitri provides the following scenario to buttress our point:

i That religions which came from the East (the ancient
world) are being exported from the West today;

ii. In 1939, the first three Catholic countries were France,
Italy and Germany. Today, they are Brazil, Mexico, USA
and the Philippines;

iii. Africa has the fastest growing Christian churches today
in the world (Mitri, 1999) the same is true of Islam where
there have also been significant shifts. For example, the
four largest Muslim counties today are Indonesia,
Pakistan, Bangladesh and India. Iran, and Turkey follow
them. Egypt, the largest Arab country, follows as seventh
(Mitri 1999) and in Nigeria, Islam is also easily seen as
one of the most vibrant in Africa.

This scenario implies that the effects of Globalization have
changed the religious map of the world very significantly in the
last five decades than any period of human religious experience.
The upsurge of the new religious movement amidst various grabs
confirms the continuous inter-change of religious traditions and
experiences across the globe in our time.

Globalisation as a World Phenomenon:
Globalisation has many elements of meaning in it. Globalisation
refers to the network of world-wide communication systems,
otherwise referred to as the cybernetic devices, which have reduced
the world into a global village. These include the computer
technology, electronic mail (e-mail), faxes, internet, cellular
mobile phones, the World Wide Web (www), amongst other.
These devices have increased immensely information flow. In fact,
Prophet Daniel’s prophetic indication in Daniel 12: 4b seems to
have been fulfilled, that, “’many will go here and there to increase
knowledge. “’Knowledge is acquired today without necessarily
“’going here and there.”’

The revolution in technology, more than anything else has
intensified the process of globalisation. It is the principal driving
force behind the globalisation. It is the principal driving force
behind the globalisation process especially with its communication
revolution. We now seem to experience a world culture where
peoples of all nations are getting together. The entire world now
lives next door.

Rosenau has emphasized that globalization as a phenomenon is
more of a process rather than a prevailing condition. As a process
of change, Rosenau distinguishes globalization’ from ‘’globalism’’
which points to aspirations of a state of affairs where values are
shared by people in the world, neither is “’globalization’’,
“universalism’” which refers to “’those values that embrace all

humanity. (Rosenau, 1988) while this clarification is pertinent, it
cannot be denied that globalisation has broadened our boundaries
across the world, which invariably opened our horizons to the
peculiarities and common concerns of the peoples of the earth.
These common concerns include poverty, environment degradation
and its threat to man’s continuous existence, deprivation, erosion
of human values, onslaught of materialism, craze for
entertainment, war under—development, corruption, drug abuse,
and other health related problems. The scenario is worsened by the
worrisome fact that Africa still dominates the list of other nations
in sharing in ‘“’material poverty, spiritual poverty, isolation,
physical weakness, vulnerability and powerlessness. (Aeshiman,
1990) despite the so-called global village which promises all the
good things of life in a shared humanity and destiny. For some,
particularly in the Islamic world, globalisation is simply another
name for Westernisation or Americanisation.

Africa is caught more in dilemma of globalization. Thus, the
imperatives towards globalisation in Africa are quite acute. The
scenario is eye opening. For example, researches have estimated
that only 2.6 million people in Africa have access and are internet
users out of a total population of close to 800 million in Africa.
And out of the 2.6 million internet users 80% are to be found in
South Africa alone, (BBC Focus on Africa, 2000). The second
most connected country is Egypt followed by Botswana,
Zimbabwe, Namibia, Morocco, Mauritius, Swaziland, Cote d
‘Voire and Kenya. (The Nation, 2009)

From this data above, Nigeria is not one of the ten top internet
users in Africa. The obvious implication is that Nigeria is still
literally cut off from the world amidst the globalisation wind that is
blowing across the world. Recent survey by the Nigeria
Communication Commission says over 67 million Nigerians now
use telephone. (The Nation 2009) Average Nigerians (Who
constitute more than 90% of the Nigerian population), do not have
access to electricity, good education, clear water, good roads,
which helps to promote good quality living. This is not to imply in
any way that globalization is a sure indication of human
development and good living. The contrary could be true in some
instance. Abraham Oomen rightly notes that;

The advance in technology, communication systems and trade have
brought about unprecedented development in the lives of the
people on the globe. On the other hand, many of the problems
faced by humanity remain unresolved, and on the other hand, a lot
of new problems have emerged. (Oomen, 1999)

The “’failure’” of globalisation could as well be the major
challenge of religion to this global wind today.

The Challenges of Globalisation on Religion:

Does globalisation pose any challenge to religion? How can
religion cope amidst the globalisation influence? Can religion be
enriched by it? These and other questions posers call for a deeper
reflection. Oomen has tried to answer the first question in the
affirmative. He says that, “’everything that is connected with
humans beings should be the concern of religious’” and notes
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further that “’erosion of human values, onslaught of materialism,
and spread of fantastic entertainment, among others are the threats
for every religious tradition’” (Oomen, 1999).

With the seeming universalisation of common values around the
world, central on common denominators such as democracy,
human rights, gender rights, global freedom, peace, religious
tolerance and human development; religious cannot be insulated
from playing a part. This is so because, as it has been indicated by
Arthur Schlesinger, globalisation has even moved people to the
other extreme where they have huddled themselves into their
religious or ethnic enclaves. This has also led to an unprecedented
upsurge of religious fundamentalism and fanaticism, ‘’the mortal
enemy of democracy (Schlestinger 1998) this trend has been
exacerbated by what Mitri calls “’crisis in ecumenism, the
reservations towards dialogue marked by fear of syncretism, the
strong hostility towards proselytism and conversion. (Mitri, 1999)
this scenario is also typical in the Nigerian case where religious
tolerance and peaceful co-existence is still a mirage. This confirms
Mitri’s observation that we still need to understand our religious
diversities within the same shared boundaries as men created to
fulfil our destiny in the world in which God has created and placed
us.

It is regrettable however, that the culture of violence, spirit of
competition, intolerance and even colonisation, which are some
shared negative attributes of globalisation, have reared their heads
in inter-religious relationships that have characterized the Nigerian
state over the years. This is happening without significant
reciprocal borrowing of the good sides of globalisation around the
world. The culture of globalisation which seeks to dominate the
world through its super high-tech multi-national corporations,
represented in the First World, has affected the religious terrain so
much so that religions have become major competitors in Nigeria
with each attempting to dominate the other, for “’popularity’” and
show of “’power’’.”” It is also true today that religious have been so
commoditized at the religious world market and the end results are
religious traditions and experiences which promote intolerance and
fanaticism, which lack depth in theological foundations that impact
life. They thrive rather in superficiality, which again, is another
negative trait of the “’global village ‘mentality. Religions have
become victims of the western culture of consumerism where the
game is to consume everything in the world without questioning.
(Kelman, 1999)

According to Imo other forms of globalisation, include:

Secularisation and secular humanism, and saw the experience of
the 9/11 as manifestation, of the religious effect of globalisation in
the world. For Imo, globalisation has created its own moral crisis
in different parts of the world, with tendencies towards relativism
and syncretism. (Imo, 2007)

But can religion be enriched by globalisation? | dare to respond in
the affirmative. Globalisation today can enrich our vision of the
diverse world cultures with all the rich diverse traditions and
affirmations. This calls for tolerance and inter-religious
understanding as global encounters takes place through all the

instruments of mass information education. This is pertinent for the
Nigerian case that is religiously diverse. The challenges extend to
other spheres.

Religions particularly in Nigeria today can also rise to the
challenge of the rights causes, and other related rights. As Ajitsing
rightly notes:

Rights can be grounded in religious affirmations. Global ethics are
about human rights in their broadest moral, social, spiritual and
political sense, and it is necessary for faith communities to
demonstrate these values in their individual lives and in their
community. (Ajitsing, 1999)

Religions must rise to the defence of people’s rights to ensure that
they fulfil their humanity, without falling into the trap of the
secular-humanist extremes.

The same is true of issues of justice and injustices around the
world. Religions must resist all forms of injustices perpetrated
around the world, in order to reduce tension and wars, as is
presently witnessed in the Middle East (particularly, Israel), and
some parts of Africa. Religions must be involved in the global
crusade to end conflicts and wars, and not fan them. Religions
must take advantages of the global network in propagating faith,
but without inflicting harm on others. The cybernetic devices today
have provided avenues for a faster and sophisticated form of
evangelisation. These media should be channelled by various
religious bodies to emphasize aspects that will promote universal
fraternity, human development, and sanctity of life. Oomen
corroborates this that, religions should show the way in giving
meaning to life and restore human dignity, offer human beings
hope in midst of frustrations, show the transcendental dimensions
of life, lead mean and women from fantasy to reality from
selfishness to sacrifice, and from dehumanisation to re-
humanisation. (Oomen, 1999)

Religions should free us from all the fallacies of globalisation and
the false utopia allied to it. For instance, the computer mentality ( a
major tool of globalisation), says that ‘’problems are merely
external to ourselves and they arise from lack of information, and
salvation hinges on our findings the right information. In other
words, computers promise eradication of ignorance and true
knowledge, without the knowledge of God and salvation from sin
and death. This thinking is similar to the Gnostic philosophical
contemplation of the inter-testamental years.

In fact, Alien Emerson et al warn that computers only minister to
our physical needs but not to our spiritual ones; they will liberate
us from the limitations of flesh but not free our spirit. The language
of the computer mentality works in direct opposition to our
understanding of the connections between people, communities,
nature and God. (Emerson & Forbes, 1989) The fear of the
computer may replace the fear of God as the beginning of wisdom.
Richard S. Rosenbery corroborates this observation thus:

The impact of computers on work, both the nature of work and the
distribution of jobs, on privacy, on education, on medicine, on the
law, indeed on every aspect of life (including religion), is
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associated with a rich network of human values and concerns that
must be considered in any study of technology. (Rosenbery, 1992)
These computers and their appendages have some negative
influences on man and invariably his religion cannot be denied.
These include:
i That man will be a slave to machines where robots
will have replaced men’s intelligence;
ii. That human self-image will be battered as
computers take over what men could do;

iii. That the poor view the computers as another tool for
the rich towards perpetuation of world class of the
haves and the have not, who are further alienated
from culture of globalization;

iv. That national cultures (including religious ones) will
continue to suffer fostered by direct satellite
broadcasts and worldwide information distribution
networks that do not define boundaries. (Rosebery,
1992)

That computer technology creates its own fears and anxieties, the
future technological stress, and computer phobia (Weinberg, 1990)
computers dehumanize people as they tend to draw people to
depend on them for all things.

The above illustrations point to the need for religious safeguards
against globalization culture introduced through computer
revolution. Only religions provide the moral maze which
guarantees a matrix that is humane and against the excesses of
human degradations we have witnessed in the global world. The
moral maze also outlines the responsibilities of man in such a
global uncaring world.

Conclusion/ Recommendations

The task is the discourse has been an evaluation of the challenges
of globalization on religion with particular reference to the
Nigerian experience.

The challenges of globalisation today on religion are the erosion of
human values, onslaught of materialism and spread of fantastic
entertainment While religions cannot be completely insulated from
the influences of globalisation along with some of its seeming
negative consequences, religion can provide alternative Vision that
will lay the basic foundation in relating to the ’global village’’.
The world needs a new vision that can galvanise people
everywhere to achieve higher levels of co-operation in areas of
common concerns and shared destiny. Christians and Muslims in
Nigeria must rise to the challenge of global concerns, which
include among others: war, world security, poverty, ecological
problem, HIV—AIDS, corruption, good governance, human rights
abuse, and so on. Religion must also use the positive sides of

globalisation to reach the world with a message of love, peace,
reconciliation, tolerance and respect for human persons, and the
fear of God. These are the major hallmarks of historic world
religions. It is only then that religions will be relevant in Nigeria
and the world at large in a highly globalised humanity.
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